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Key Notions in the works of Michel Foucault

Genealogy / Archaeology / discursive practice:

[A series of problematization is involved in the study of culture]:

Beyond Ideology:

( Pictures of “human-ness”: what does it mean to be human?

( Standards of normality: how does one qualified to be a good citizen?
( Power and domination: who set(s) those standards?
( Policies, institutions & daily practices: material forms & practical arrangements
( Subjectivities: How does an individual define his/her own positions and functions in everyday life?
( Ethics: How does an individual justify what s/he does? How does an individual practically “take care of” her/him-self and conduct (manage) her/his everyday life in relation to what is demanded of her/him?
( Production of knowledge: how is social knowledge being produced, shared and circulated?
“Subjectivity”:
“the ways in which people experience themselves as a human – what it means to be, for example, exercised, fed, and counseled; and how individuals move through society inside these and other categories” 

(Toby Miller, Popular Culture and Everyday Life, p. 1)

“Power”: 
· Power is both constraining and enabling:
· Constraining: control, limit, authority’s interest comes first

· Enabling: holds society together; provide order (relationship, hierarchy, priorities) to generate social activities

· It “refers to the exercise of knowledge and agency to construct and police such identities” (Miller, p. 1)

Two kinds of knowledge: savoir Vs connaissance
Savoir –
“…the process through which the subject finds himself modified by what he knows, or rather by the labor performed in order to know.  It is what permits the modification of the subject and the construction of the object.”
Connaissance –
“…the process which permits the multiplication of knowable objects, the development of their intelligibility, the understanding of their rationality, while the subject doing the investigation always remain the same.”

Archaeology of knowledge –
The “understanding once more the formation of a knowledge (connaissance), that is, of a relation between a determinate subject and a determinate field of objects, and of grasping it in its historical origin, in that `movement of knowledge’ (savoir) that renders it possible. …”

Experience ( FORMS of experience

Heterotopia
Inspired by his reading of a passage from Borges’ work Fictions…
“That passage from Borges kept me laughing a long time, though not without a certain uneasiness that I found hard to shake off.  Perhaps because there arose in its wake the suspicion that there is a worse kind of disorder than that of the incongruous, the linking together of things that are inappropriate; I mean the disorder in which fragments of a large number of possible orders glitter separately in the dimension, without law or geometry, of the heteroclite; and that word should be taken in its most literal, etymological sense: in such a state, things are `laid’, `placed’, `arranged’ in sites so very different from one another that it is impossible to find a place of residence for them, to define a common locus beneath them all.  Utopias afford consolation: although they have no real locality there is nevertheless a fantastic, untroubled region in which they are able to unfold; they open up cities with vast avenues, superbly planted gardens, countries where life is easy, even though the road to them is chimerical.  Heterotopias are disturbing, probably because they secretly undermine language, because they make it impossible to name this and that, because they shatter or tangle common names, because they destroy `syntax’ in advance, and not only the syntax with which we construct sentences but also that less apparent syntax which causes words and things (next to and also opposite one another) to `hold together’.  This is why utopias permit fables and discourse: they run with the very grain of language and are part of the fundamental dimension of the fibula; heterotopias (such as those to be found so often in Borges) desiccate speech, stop words in their tracks, contest the very possibility of grammar at its source; they dissolve our myths and sterilize the lyricism of our sentences.”
-- from “Preface,” The Order of Things: an Archaeology of the Human Sciences (New York: Vintage Books, 1973), pp. xvii-xviii.

NO COHERENT PATTERN
Governmentality
[Michel Foucault, “Governmentality,” The Foucault Effect: Studies in Governmentality with Two Lectures by and an Interview with Michel Foucault, ed. Graham Burchell, Colin Gordon and Peter Miller (Chicago: University of Chicago Press, 1991), pp. 87-104.]

In explaining the emergence of a set of problems specific to the issue of population, Foucault uses a new term, “apparatuses of security” to call our attention to certain practice arrangements…  This leads him to the subsequent necessity, as he says, to account for the problematic of government.

To him, the following series of terms are interrelated and have to be considered together: security, population, government
An inventory of the question of government:

[many forms in history]

(Middle Ages) treatises presented as “advice to the prince” – the prince’s conduct, exercise of power, means of securing the acceptance and respect of his subjects, love of and obedience for God, practice of divine law in human society…
(mid-16th century to late 18th century) new political treatise presented as works on the “art of government”, not as advice to the prince, and not yet treatises of political science

In Foucault’s observation, government as a general problem exploded in the 16th century, comprising of a broad range of questions –

*the government of oneself


*ritualization of the problem of personal conduct (16th century Stoic revival)


*government of souls and lives


*Catholic and Protestant pastoral doctrine


*government of children

*the great problematic of pedagogy

*government of the state by the prince

In brief, the above and other examples comprise of a few key questions:


*how to govern oneself


*how to be governed


*how to govern others


*by whom the people will accept being governed


*how to become the best possible governor

These issues were, in the 16th century, schematically placed at the crossroads of two processes: the process of shattering the structures of feudalism which gave birth to great territorial, administrative and colonial states; and the question of “how one must be spiritually ruled and led on this earth in order to achieve eternal salvation,” a result of the Reformation and Catholic-Reformation.

Foucault calls the above double movement of state centralization and of dispersion and religious dissidence – thus necessitating the problematic of government in general

Care of the Self / Techniques of Self
[James Bernauer and David Rasmussen (eds.), The Final Foucault (Cambridge, London: the MIT Press, 1991), pp. vii-viii (an introductory note)]

“Care of the self” is not only the title of one of Foucault’s books, but a key theme ruling his thought from 1976 to 1984.

The exploration of the theme was closely tied to his research on ancient culture…
A series of motifs have evolved:

*direct confrontation with the question of identity (“Michel Foucault, Rameau’s Nephew, and the Question of Identity” by Karlis Racevskis): 

critique of culture ( redefining self’s relation to the self, the self’s getting away from the self

Noted: a interest in oneself NOT out of curiosity (to know oneself) but to get free of oneself

*to engage philosophy as thought of the other (“Foucault’s Philosophy” by Garth Gillan)

a more intense form of care: philosophy: “in degree of zeal for self – and hence in zeal for others as well – the position of the philosophy is not that of any free man.”
SHIFT: study of our culture’s will to know ( discovery of an erotics of knowledge which functions as the prelude to a new style of philosophizing

*Ethical commitment of the new philosophizing as animated by a specific mode of thinking (“Michel Foucault’s Ecstatic Thinking” by James Bernauer)

a scrutiny of Christian experience

*the practice of truth-telling as a moral virtue (in the ancient world) (“Foucault as Parrhesiast: His Last Course at the College de France” by Thomas Flynn)

See also “the Ethic of Care for the Self as a Practice of Freedom: an interview with Michel Foucault on January 20, 1984” by Raul Fornet-Betancourt, Helmut Becker and Alfredo Gomez-Muller, pp. 1-20, in The Final Foucault
APPENDIX I

	Quotations:

Source: Michel Foucault, “the Ethic of Care for the Self as a Practice of Freedom” (an interview on January 20, 1984, translated by J.D. Gauthier), in James Bernauer and David Rasmussen (eds.), The Final Foucault (Cambridge, U.S.; London, U.K.: MIT press, 1991), pp. 1-33.

[Should the work of self upon self (i.e. self techniques) be understood as a kind of liberation, as a mode of liberation?]

“I shall be a little more cautious about that.  …I insist on the practices of freedom rather than on the processes which indeed have their place, but which by themselves, do not seem to me to be able to decide all the practical forms of liberty.  I encountered that exact same problem in dealing with sexuality: does the expression ‘let us liberate our sexuality’ have a meaning?  Isn’t the problem rather to try to decide the practices of freedom through which we could determine what is sexual pleasure and what are our erotic, loving, passionate relationships with others?  It seems to me that to use this ethical problem of the definition of practices of freedom is more important than the affirmation (and repetitious, at that) that sexuality or desire must be set free.” [2-3]

“The analyses I have been trying to make have to do essentially with the relationships of power.  I understand by that something other than the states of domination.” [3]

[The practice of liberty is a moral problem] “How can one practice freedom?  In the order of sexuality, is it obvious that in liberating one’s desires one will know how to behave ethically in pleasurable relationships with others?” [4]

“Liberty is the ontological condition of ethics.  But ethics is the deliberate form assumed by liberty.” [4]

[care of the self]

“One cannot care for self without knowledge.  The care for self is of course knowledge of self … but it is also the knowledge of a certain number of rules of conduct or of principles which are at the same time truths and regulations.  To care for self is to fit one’s self out with these truths.  That is where ethics is linked to the game of truth.” [5]

[Can the care for self, which possesses a positive ethical sense, be understood as a sort of conversion of power?]

“A conversion, yes.  It is in fact a way of controlling and limiting. … And the good ruler is precisely the one who exercises his power correctly, i.e., by exercising at the same time his power on himself.  And it is the power over self which will regulate the power over others.” [8]




APPENDIX II:

	Michel Foucault: some basic background information
i. For 25 years, he has been working to sketch out a history of the different ways in our culture that humans develop knowledge about themselves: how each discipline presents specific "truth games"
ii. He later worked on sketching out the development of the hermeneutics of the self in two different historical contexts: 
· He singles out the precept "to be concerned with oneself," how it came about (what initial conditions) and how it perpetuates (the micro-forms)
· He discovers that over time the imperative "know yourself" has obscured "take care of yourself"
iii. Significance of Foucault's works:
· Introduce discourse analysis and micro-histories

· A more powerful way to discuss power domination (supplementary to the discussion of ideology, hegemony and resistance)

· He addresses the question of how certain practices perpetuate they way they are, and why certain issues become problems (problematized) at a specific moment of history

Foucault on The History of Madness:

Background / source of inspiration:

The work was written at a time when Foucault was teaching in Sweden, Poland and Germany.  That means he was away from France which was absorbed in the war with Algeria.

“While that event had very important repercussion in the intellectual world and in all of French culture, I experienced it somewhat like a foreigner.  … Of course I was against the conflict.  But being abroad, without experiencing directly what was happening in my country, I personally didn’t participate in one of the most decisive experiences of modern France.

When I returned, I had just finished writing The History of Madness, a book which followed a mixed collection of research projects, and which in a certain sense also echoed the direct experience I had had during those years.  I’m referring to the experience of Swedish society, an `over-medicalized,’ protected society where all social perils were in some ways attenuated by subtle and studied mechanisms; and to the experience of Polish society, where the mechanisms of `internment’ were of quite a different type….It was a matter of concrete, very important experiences of two different forms of society: but they were on a completely different wave-length from France, which was completely seized by the climate of war and by the problems which were bringing a period of history to a close, the period of colonization.”
On the initial indifference towards the work:

“I think the lack of willingness to accept The History of Madness may be explained in this way: first, it was historical research, and at the time attention was predominantly dedicated to theory and to the discussion of the great conceptual systems; second, an analytic field like experimental psychiatric medicine was considered marginal with respect to the complexity of the debate in progress; and then, after all, didn’t madness and the mentally ill represent something that was located at the margins of society?”

Foucault’s own struggle in discourse analysis as experienced in the work:

“I’d thought that there were things in my work that should have interested precisely those intellectuals who were most dedicated to the analysis of social and political system.  I myself had sought to understand the origin and formation of a discourse like that of psychiatry by beginning with determinate historical situations.  I had then attempted to define it in its social and economic functions, trying to produce a history of psychiatry by starting with the changes in the modes of production that had intervened and that had collided with the population in such a way as to cause not only the problem of pauperization or of epidemic in general; but also of the differences between the separate categories of the `poor’ and the `sick,’ therefore also of the mentally ill.  I was convinced that all of that would have to interest the Marxists, if no one else.  Instead, there was just silence.”




� Ibid., pp. 69-70.


� Ibid., pp. 70-71.


� Michel Foucault, Remarks on Marx: Conversations with Ducci Trombadori (first published in Italian in 1981) (New York: Semiotext[e], 1991), pp. 74-75.
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